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“Receive one another, just as Christ
also received us, to the glory of God.”
Romans 15.7 [NKJV]

Who is considered a “migrant”?
“An international migrant is a person
who is living in a country other than his
or her country of birth.”
UN International Migration Report (2015).
http://www.un.org/en/development/desa/population/ migration/publications
/migrationreport/docs/MigrationReport2015_Highlights.pdf (accessed June 1, 2016), 16.

“A person who moves to a country other than that of his/her usual
residence for a period of at least a year (12 months) so that the
country of destination effectively becomes his or her new country of
residence.” UN Recommended Definition.
“[People who] set off on their journeys without any specific
expectation or hope of their being a future return. These we can call
migrants proper.” Dale T Irwin, Migration and Cities: Theological Reflections, 74.
“…an alien in a foreign land.” Exodus 2.22 [NIV]

UN International Migration Report (2015).
http://www.un.org/en/ development/desa/population/ migration/publications
/migrationreport/docs/ MigrationReport2015_Highlights.pdf (accessed June 1, 2016), 1.

“The number of international migrants worldwide
has continued to grow rapidly over the past fifteen
years reaching

244 million in 2015.”

“In 2014, the total number of refugees
in the world was estimated at 19.5m.”

UN International
Migration Report (2015).
http://www.un.org/en/
development/desa/population/
migration/publications
/migrationreport/docs/
MigrationReport2015_Highlights.
pdf (accessed June 1, 2016), 16.
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“Christians living in
the diaspora
context represent
the largest selfsupporting
contingency of
missionary force…”

Religious Composition of International Migrants
Percentage and estimated number of all migrants
who belong to each religious group

Other Religions
9,110,000
Christian
105,670,000

49%

4%

Unaffiliated
19,330,000

9%

Jewish
3,650,000

2%

Lausanne Diaspora
Leadership Team (2010), 28.

Buddhist
7,310,000

“…every
Christian migrant
is a potential
missionary.”

Hindu
10,700,000

Hanciles (2008), 379.

3%
5%

Muslim
58,580,00

27%

http://www.pewforum.org/2012/
03/08/religious-migration-exec/
http://www.pewforum.org/2012/03/08/religious-migration-exec/

Diaspora Missiology
“As an interdisciplinary field,
diaspora missiology refers to
the study of the geographic or demographic
mobility of people in various parts of the globe
viewed through the lens of God’s redemptive
plan for ‘all nations’ (panta ta ethne).
It also refers to the exploration of how the body
of Christ can participate in this redemptive
purpose and work.”
Chandler H. Im and Tereso C. Casiño, “Introduction,” in Global Diasporas
and Mission, Chandler H. Im and Amos Yong, eds. (Oxford: Regnum, 2014), 3.

1. Mission As the Church –With – Others
“God’s Pilgrim People…”
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“Two important motifs in Scripture… The first is the
continuing experience of the people of God as aliens
or exiles on earth; being a stranger is normatively
central to Christian identity.
The second is the expectation that, as strangers
themselves, the people of God will welcome strangers
and embody hospitality as a way of life…
This double motif of ‘strangers welcoming strangers’
suggests significant implications for mission and migration
and addresses some of our contemporary challenges.”
Christine Pohl, “Biblical Issues in Mission and Migration”,
Missiology 31, no. 1 (January 2003): 5.

2. Mission as Missio Dei
Mission beyond the church?
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“The history of the expansion of the
Christian Church yesterday, today, and
tomorrow – past, present, and future –
cannot be explained apart from
the historical reality of God’s sovereignty,
ruling over the nations and the moving of
His people everywhere.”
Lausanne Diaspora Educators Consultation, “Seoul Declaration on Diaspora Missiology”,
in Scattered to Gather (Embracing the Global Trend of Diaspora (2009), 20.

“In referring to ‘migrants’, we are
not merely talking about people
who are ‘other’ than ourselves.
Increasingly we are talking about
ourselves. Migration is undermining
‘us-other’ discourses...”
Darrell Jackson, “Europe and the Migrant Experience:
Transforming Integration,” Transformation 28, no. 1 (January 2011).

3. Mission as Mediating Salvation
“From the tension between the ‘already’ and
the ‘not yet’ of the reign of God, from the
tension between the salvation indicative
(salvation is already a reality!) and the salvation
subjunctive (comprehensive salvation is yet to
come!) there emerges the salvation imperative
– Get involved in the ministry of salvation!”
David J. Bosch, Transforming Mission (Maryknoll, NY: Orbis, 1991), 400.
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3. Mission as Mediating Salvation

“Missions To...”
“Missions Through...”
“Missions By and Beyond...”
Enoch Wan, Diaspora Missiology: Theory, Methodology and
Practice (Portland, OR: Western Seminary, 2011), 138.

3. Mission as Mediating Salvation

“Internal Mission...”
“Reverse Mission...”
“Common Mission...”
Jan A. B . Jongeneel, “The Mission of Migrant Churches in Europe,”
Missiology: An International Review 31 no. 1 (January 2003), 32.

3. Mission as Mediating Salvation
“…African immigrant Christians are not doing
mission in the same way that Western missionaries
did when they went to Africa. The circumstances
of the contemporary African immigrant to the
West differ greatly from those of the Western
missionary of the nineteenth century…”

Harvey C. Kwiyani, Sent Forth (Maryknoll, NY: Orbis, 2014), 75.

3. Mission as Mediating Salvation
“...The fact that African immigrant Christianity is still
locked up in African immigrant congregations, with very
little in cross-cultural relations with Western Christianity
(not to mention unchurched Westerners), challenges the
prevalent definition of mission and thereby questions
what exactly reverse mission means.”

Harvey C. Kwiyani, Sent Forth (Maryknoll, NY: Orbis, 2014), 75.

4. Mission as the Quest for Justice
“The Biblical focus on
responsibility to aliens
suggests that a concern for
the physical, social and
spiritual well-being of migrants
and refugees should not be
peripheral to Christian life,
mission and witness; instead
it should be central.”
Christine Pohl, “Biblical Issues in Mission and Migration”,
Missiology 31, no. 1 (January 2003): 9.
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4. Mission as the Quest for Justice
“Perhaps the biggest challenge
is the prophetic task of being a
mouthpiece for the poor and
downtrodden and pronouncing
an unpopular prophetic word
for a society that seems to be
taken over by panic from seeing
these waves of foreigners who
have come to stay.”
Samuel Escobar, “Biblical Issues in Mission and
Migration”, Missiology 31, no. 1 (January 2003): 19.
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4. Mission as the Quest for Justice
“…there is an element of mystery when the
dynamism of mission does not come from the
people in positions of power or privilege, or from
the expansive dynamism of a superior civilization,
but from below, from the little ones, those who
have few material, financial, or technical resources
but who are open to the prompting of the spirit.”
Samuel Escobar, A Time for Mission (Leicester: InterVarsity Press, 2003), 17.
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“The great European migration has left a strange legacy:
a post-Christian West and a post-Western Christianity [in
the South]. Christianity was once the religion of confident
technological advance and rising affluence, and
sometimes saw these things as a mark of God’s favour.
Christianity now will increasingly be associated (mostly)
with rather poor and very poor people, and with some
of the poorest countries on earth. And people from the
non-Western world will be the principal agents of
Christian mission right across the world.”
Andrew Walls, “Mission and Migration,” Journal of African Christian Thought 5, no. 2 (December 2002), 10.

5. Mission as Evangelism
“Although African churches in Western Europe
do not attract many Europeans, there is such a
thing as the ‘witness of presence’ in mission studies.
The very presence of African-led churches in
Europe is a testimony to the dynamic quality and
significance of the African evangelical witness.”
Kwabena Asamoah-Gyadu, “African-led Christianity in Europe: Migration and Diaspora Evangelism”,
http://www.lausanne.worldpulse.com/themedarticles-php/973/07-2008 (accessed June 1, 2016).
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5. Mission as Evangelism
“I use mission and evangelism as
synonymous expression.”
Kwabena Asamoah-Gyadu, “African-led Christianity in Europe: Migration and Diaspora
Evangelism” http://www.lausanne.worldpulse.com/themedarticles-php/973/07-2008

“Evangelism should not…
be equated with mission.”
David Bosch, Transforming Mission (Maryknoll, NY: Orbis): 412.

“…migration is an avenue for the
evangelistic dimension of mission.”
Samuel Escobar, “Biblical Issues in Mission and Migration”,
Missiology 31, no. 1 (January 2003): 19.
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5. Mission as Evangelism
“Effective evangelization of Europeans by
diaspora churches would… presuppose both
• a fundamental reorientation of priorities
and rethinking of strategies on the part
of the diaspora churches, and,
• a fundamental attitudinal change on the
part of native Europeans.”
Paul Freston, “Reverse Mission: A Discourse in Search of Reality,”
PentecoStudies 9 no. 2 (2010). 162.
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6. Mission as Contextualization
“Reverse Contextualization”…?

“Weaknesses of African-led Churches in the UK:
[No.] 4. Importation of African Christianity without
contextualising it in the British culture. In essence; lack of
indigenising Christianity amongst the British populace.”
Israel Olofinjhana, Reverse in Ministry and Missions: Africans in the
Dark Continent of Europe (Milton Keynes, UK: AuthorHouse, 2010), 57.

Installation Art by Katrin Weitzel

7. Mission as Liberation
“…theology ‘from below’…”

Bosch, 439

“Many established churches still tend to consider
migrant churches as exotic leftovers from the ancient
‘mission box’.
That sometimes results in a condescending attitude:
‘conservative’ migrant churches should first be
upgraded theologically before they are acceptable
in the ‘progressive’ ecumenical movement.”
Droogers, Andre and Cornelius van der Laan. Fruitful in this Land: Pluralism, Dialogue and
Healing in Migrant Pentecostalism. Zoetermeer: Boekencentrum/Geneva: WCC, 2005.
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7. Mission as Liberation
“…theology ‘from below’…”

Bosch, 439

“Prosperity Thelogy in the UK must be understood as a
contextual theology responding to the economic needs
of migrant communities.
It must be viewed as an aspect of Liberation Theology
which seeks to address the experience of the poor and
the oppressed; in this case black people in Britain.”
Israel Olofinjhana, Reverse in Ministry and Missions: Africans in the
Dark Continent of Europe (Milton Keynes, UK: AuthorHouse, 2010), 55.
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8. Mission as Inculturation ► Interculturation

“We are beginning to realize that all theologies,
including those in the West, need one another; they
influence, challenge, enrich and invigorate each other –
not least so that Western theologies may be liberated
from the “Babylonian captivity” of many centuries.”
David Bosch, Transforming Mission (Maryknoll, NY: Orbis): 457.
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9. Mission as Common Witness
“For the sake of unity and of mission,
we need new relationships, mutual
responsibility, accountability, and
interdependence (not independence!)
– not just because the Western Church
is now operating in the context of a
world in which the West’s dominance,
numerically and otherwise, appears to
have ended indefinitely, but rather
because there is no ‘higher’ or
‘lower’ in the Body of Christ.”
David Bosch, Transforming Mission (Maryknoll, NY: Orbis): 466.
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“The context of [diaspora] mission includes
both the legacies from the great European
migration and the factor of the new migration,
and especially that of the Christian diaspora.
Their combination presents us with a situation in
which we may realise the Body of Christ in a wholly
new way, or fracture it by self-seeking or neglect.”
Andrew Walls, “Mission and Migration,” Journal of African Christian Thought 5, no. 2 (December 2002), 11.

10. Mission as Ministry by the Whole People of God

“…from the very beginning Protestant missions,
were, to a significant extent a lay movement.”
David Bosch, Transforming Mission (Maryknoll, NY: Orbis): 470.
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11. Mission as Witness to People of Other Living Faiths

“[The diaspora] mission force…
has been located within many of
the so-called ‘unreached peoples’
and accessible to practically all
people groups of the world today.”
Lausanne Diaspora Leadership Team (2010), 28.

Installation Art by Katrin Weitzel

11. Mission as Witness to People of Other Living Faiths
“…the church here [in the UK] says
‘we need you here, you are part of
the solution of this country’, because,
our Pastor say, that this country needs,
that more people come from South
America here to preach. Why from
South America? It’s because here
since 11-9, since 11 September there
[is] a war between Americans or
British with Muslims…”
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11. Mission as Witness to People of Other Living Faiths
“…so that Muslims doesn’t want to
remain too much friendly with the British
people or American people, but if they
see us, we have similar colour in the
skin, we, like them, we come from
poverty countries and like them we
are not, we are not from here. Our
background is from another place,
so they are more open to us.”
Droogers, Andre and Cornelius van der Laan, Fruitful in this Land:
Pluralism, Dialogue and Healing in Migrant Pentecostalism
(Zoetermeer: Boekencentrum/Geneva: WCC, 2005), 96.
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Moving Faith
Changing Faith
Integrating Faith
Transferring Faith
Connor, Phillip, Immigrant
Faith (New York: New York
University Press, 2014), 63.

Table 2.4. Religious Distribution of U.S. Immigrants by Migration and
Time in Country
Religion at Time
of Permanent
Residency

Religion Raised
Catholic Orthodox Protestant Muslim

Buddhist

Hindu

No Religion

Catholic
Christian Orthodox
Protestant
Muslim
Buddhist
Hindu
No Religion
Total

Religion 5 Years
after Permanent
Residency

Religion at Time of Permanent Residency
Catholic Orthodox Protestant Muslim

Catholic
Christian Orthodox
Protestant
Muslim
Buddhist
Hindu
No Religion
Total
Source: New Immigrant Survey 2003.
Note: Bold Type Indicates Retention Rate

Buddhist

Hindu

No Religion

Moving Faith
Changing Faith
Integrating Faith
Transferring Faith

Table 2.4. Religious Distribution of U.S. Immigrants by Migration and
Time in Country
Religion at Time
of Permanent
Residency

Religion Raised

Orthodox Protestant Muslim Buddhist Hindu No Religion
“Like Catholic
many
young people today,
Catholic
children
of immigrants tend to feel
Christian
Orthodox
Protestant
alienated, hostile and even
Muslim
Buddhist
indifferent to the Church because
Hindu
No Religion
they find their religious needs,
Total
experiences,
andat Time
expectations
to
Religion
5 Years
Religion
of Permanent Residency
after Permanent
be vastly
different
fromBuddhist
those
Catholic Orthodox
Protestant Muslim
Hindu of
No Religion
Residency
Catholic
their parents.”
Christian Orthodox
Protestant
Muslim
Buddhist
Hindu
No ReligionTulud
Gemma
Total

Cruz, “A New Way of Being Christian: The Contribution
of Migrants to the Church,” in Contemporary Issues of Migration
Source:
Immigrant(New
Survey 2003.
andNew
Theology
York, NY: Palgrave MacMillan, 2013), 108.
Note: Bold Type Indicates Retention Rate

12. Mission as Theology
“Missiology performs a critical function by
continuously challenging theology to be a theologia
viatorium; that is, in its reflecting on the faith
theology is to accompany the gospel on its journey
through the nations and through the times...”
“Present-day missiology’s concern will be a
contextual elucidation of the relationship
between God, God’s world and God’s church.”
David Bosch, Transforming Mission (Maryknoll, NY: Orbis): 496, 497.
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13. Mission as Action in Hope
“13All these people were still living
by faith when they died. They did not
receive the things promised; they only
saw them and welcomed them from
a distance, admitting that they were
foreigners and strangers on earth.”
Hebrews 11.13
Installation
Art by
Katrin
Weitzel

Diaspora Missiology
“As an interdisciplinary field,
diaspora missiology refers to
the study of the geographic or demographic
mobility of people in various parts of the globe
viewed through the lens of God’s redemptive
plan for ‘all nations’ (panta ta ethne).
It also refers to the exploration of how the body
of Christ can participate in this redemptive
purpose and work.”
Chandler H. Im and Tereso C. Casiño, “Introduction,” in Global Diasporas
and Mission, Chandler H. Im and Amos Yong, eds. (Oxford: Regnum, 2014), 3.

What’s Missing from Bosch?
•
•
•
•
•

Facilitated by Globalisation
Fuelled by Pentecostalism [Healing/Miracles]
Founded on Routes from “South to North”
Framed by Christian Migration History
Formation of Multi-Cultural Church

“Mass migration around the globe permits
Christians to encounter one another as never
before. Migration provides us with insights into
who we are as the people of God borne
out of engagement in the world.
In a context of migration, rapid cultural change
prevents the reification of any particular form
while allowing appreciation of the richness of the
world we inhabit as resident aliens. …”

“An intercultural ecclesiology within and between
congregations presents us with a new form of
ecumenism, a recognition of difference and a
sharing of life in common… It requires passing over
into the experiences of others, to develop a
spirituality that is in evidence beyond the Church.
There is nothing romantic or easy about
intercultural church. It requires constant negotiation
and renegotiation. Yet is also brings great joy.”
Emma Wildwood, “Mission, Ecclesiology and Migration,” in Mission on the Road
to Emmaus, Cathy Ross and Stephen B. Bevans (Maryknoll, NY: Orbis, 2015), 66.

Responding…
• Diaspora Missiology?
• Diaspora Missions?
• Diaspora Mission Education?



